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ADVERTISEMENT

To the Author of a -szzphlet", entitled,
e Ob/emmtiom on fome drticles o
« the J\Jﬂgglethim/.r Creed. |

S IR,

S you have directed to me your Thoughts
A on fome of the Principles of the Mugg/e-
tonians, under the Title of Obftrvations, in
which you have been free in your Cenfures, I
take the firft Opportunity to convince you that
your Objections are founded neither on Reafon
nor the Scriptures. I have throughout afferted
thofe Tcnets which you condemn, and endea-
voured to reconcile them by Reafon and the
Scriptures. If I prove an Inftrument of bring-
ing one Perfon to the Truth, I fhall think my
Trouble well rewarded, and my Labour well
beftowed : and whatever is the Succefs of this
fmall Treatife, which I write in an Epiftle to
yourfelf, it will afford me fome Pleafure in the
Refle&tion, that my only Motive to publifh it

was a Love of Truth. It was not merely for
" the Sake of anfwering you that I took my Pen
in Hand ; but I was glad of an Occafion to re-
move thofe difadvantageous Impreflions which
fome Minds may have received of our Princi-

ples,




ADVERTISEMENT.

pies,' from the Mifreprefentations of others: and
if what I here fend you has any good Effe® on
yourfelf, it will add to the Satisfaction of

Your Friend
and Servant

Aprily 1735.

A. B.




ARTICLE L

ON THE
ETERNITY of MATTER.

8%¢0 U R firft objection to the Eternity
¥R of Matter isthat we can forii 10 Idva
| &8 of Matter exclufive of Magnitude, In-
S penetrability,and Divifibility, which
@SSO you fuppofe c;yé'ntial Properties of
Matter, thereforeyou fay, Matter,

as a Thing or Being merely paffive, conld not unbegin-
ningly exift, becaufe it muft have then exifted with
fuch Properties as do invariably imply Defign, and
 you add, becaufe they conflantly render their
Subject capable of being altered and changed in its
very Mode and Form. 1 will firft obferve that
your Diftin&ion of the Properties of Matter isvery
unphilofophical and confufed : what is Zmpenetra-
ble cannot be divided, and what is drvifible in
Subftance is penetrable, therefore to fay Matter is
impenetrable and divifible, asyou do, is talking

abfurdly
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abfurdly,. Now to your argument. Firft, it
does not appear to me that granting Magnitude
and Diwvifibility to be efiential Properties of
Matter, theyare the neceffary Effects of Defign,no
more than, if we grant Matter to be eternal, Mo-
tion muft heallowed tobe effential toit: the Sup-
pofition of the Non-exiftence of Matteris abfurd;
becaufe when we confider what univerfal Space is,
we cannot frame an Idea of any Thing, that
now is, ever not being in fome Part of infinite
Space, tho Matter has often changed its Forms
and Modes of Exiftence. Now confidering Matter
as an inert unative Being from Eternity, Motion
could be no Property of it, but muft be the Effet
of an aétive Power. As Motion, and Thinking,
which is an Ation of the Mind,were no Properties
of Matter, they muft be the Effe&t of 4 Being pof-
feffed of both ; and Matter being void of both
originally, and fubje to Modification, its being
eternal does not detrat from the Power of an
omnipotent Being.

Your next objection is, that as no Account carn
be given, or Reafon affigned, why any one Particle of
Matter fhould baveexifted unbeginningly in one Form
morc than in another, and as its poflcffing any one
Form muft certainly be the Effelt of Defign, there~
Sfore you conclude that Matter could not exift eter-
nally. If the Non-exiftence of Matter is reduced
to a Contradition, what you fay about its Form,
or Mode of Exiftence, is to no Purpofe : here
vour Ideas feem confufed ; for does it follow,
becanfe Matter had a Form, but that a rude and
indigefted one, and without any altive Power,

thae
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that fuch an Exiftence muft be the Effe& of
Defign ? No ; for bare Exiftence is no Proof of
Defign: itis not derogatory from the Honour of
God to fay he cannot annihilate Space ; and
Space exifted from all Eternity, but its eternal
Exiftence is no Proof of Defign.

You afterwards objeQ, thar Matter could bave
exifted unbeginningly, as an inert unaétive Princi-
ple, and afterwards, or in fome fubfequent Part
of Duration, could begin to be paffive, i.e. begin
Zo be wrought upon, will appear abfurd, if we confi-
der that Duration applied to an eternal unbeginning
Being abfirattedly confidered, is Nonfenfe, and
abfolutely impertinent. As you have ufed the
Expreflions, excufe me, if I fay this is Nonfenfe,
and abfolutely impertinent : who ever talked of
Matter as an unaive Principle beginning to be
paffive, or beginning tobe wrought upon ? Thofe
are Terms applicable only to the active Be-
ing: Matter did not begin to be paflive, or
to be wrought upon, (No-body talks fiach
Nonfenfe,) but God begun to work upon that
which in its Nature was paffive. Ican juftly con-
ceive of God to have been an ative Being before
Creation ; butI can form no Idea of his mani-
fefting himfelf by Virtue of Creation, without
fome Subjet to work upon: and tho Matter
was always independent asto its bare Exiftence,and
at the fame Time paffive, and in a Condition to
be wrought upon as Clay inthe Hands of thePotter,
and tho God wrought upon it no fooner than he
did, itdocs not follow from thence that he could
Jnot have done it before, Matter, as an inert unac-

: B 3 tive
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active Being,independentinRefpet to its Exiftence,
void of all Signatures of Defign or Contrivance,
cannot appear a ufelefs Being, becaufe without
a Subject to be wronght upon, incapable of Oppo-
fition to the felf-exiftent thinking Being, there
could have been no Manifeftation of God to us:
for how can the Attribute of the infinite Power
be exerted, if Nothing exifted from Eternity
befides himflf ? If there was Nothing but his
own Effence from Eternity, then there was
| Nothing for him to have Power over, or to a&
upon, and then he muft have continued alone to
all Eternity, as he had been from all Eternity,
You fay there is lefs Alfirdity to you in imagining
that the Power of God cornld give Exiftence; or,
712 other Woids, produce a Being 5 and if, you fay,
" from Nothing, though you can form no Idea of Non-
entitv, yet in the Notion, you fay, there is no
Oppofition, inafinuch as Nothing .can ofpofé : can
not you fee that if there is Nothing to oppofe,
there is likewife Nothing to be wrought upon?
For Nothing is Nothing, in either Cafe : your
not being capable of reducing fuch an Effect to an

Abfurdity is your Misfortune and not mize.

Your laft Objetion to the Eternity of Matter
is, that the Produtlion of what we call Life and
Motion fiewms to be an Effcct as flupendous as the
Creation of inert unaffive Matter, or the giving
it Exiftence ; and therefore you fée no Reafon, you
fay, wby wwe fbould boggle at the Notion of infinite
Power effecling the latter any more than the former.,
That Lifc and Motion are the Effe&t of the
Power of God we grant ; but that his Power

was




(9)

was manifefted without a Subje& to operate upon,
I deny. NoEffe& can be more ftupendous than
that of Life and Motion being produced by an
active Being ating upon an unactive one; to go
farther for the Manifeftation of infinite Power
would be to confound the Caufe with the Effect,
and a Difhonour to God, by making him and
the World eflentially the fame ; for if you fay
there was a Time when all Things which have
Life had a Beginning, then God muft have been
alone before any Thing was created to live in his
Prefence ; or if it was not fo, what you call
Matter ‘muft-have refided in the very Effence of
God ; either of which Notions is fruitful of Ab-
furdities, 'This leads me to another Confidera-
tion : fuppofing Matter not to be eternal, itcan
never be conceived, much lefs demonftrated, that
God could ever create a Nature different from
himfelf, that is, a Nature poflefled of Properties
different from himfelf ; and give me Leave to fay,
that I think I have made it appear that God
* could no more create Matter than Matter him.
Hitherto I have builded my Demonftrations on
Principles of Reafon; agreeable to which is the
Mofaic Do&rine ; in which we find it faid that
“ in the Beginning God created the Heavens and
¢ the Earth ; and the Earth was without Form
“ and void, and Darknefs was upon the Face of
¢ the Deep ; and the Spirit of God moved upon
« the Face of the Waters” : which Account
fuppofes Something, tho without Form, and all
in Darknefs and Confufion, that there was a

Deep, and that there were Waters, even before
' Creation;;

BRI
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Creation ; and any other Notion of Creation is
unfcriptural, chimerical, and unintelligible, Thus
have I eftablithed the Eternity of Matter, which
is one of the main Foundations of the Reevonian
Syftem, and which is demonftrable both by the
Scriptures and by Reafon.

ARTICLE IL

On the Exiftence of two eternal Beings,
on the Angels Fall, and the Fall of
Masn.

OUR next Attempt to overthrow the Exif-

ence of two cternal Beings, is to put Things

in a falfe Light, by calling them Principles
without any Diftin&ion in Point of Exiftence as
Principles, and by faying that we affert them to
have exifted eternally as fuch ; and from fuchan
Exiftence you draw this Abfurdity as a Confe-
quence, that if Evil exifted as a Principle in
Matter, as its Subjec? from all Eternity, then, fay
vou, it would defiroy the Notion of its being inert
and unaétive. 'This Manner of ftating the Ar-
gument 1s either thro Ignorance, or an ill Defign
arifing from a Pleafure you take in finding a
Contradition in us: but you fhall fee howall
your Endeavours are defeated, when the Subject
appears in its true Light. That two active Prin-
ciples, o good and evil one, eternally exifted as
fuch is no-where afferted by us: but, on the
contrarv, we fay that one was an una&ive Prin-
ciple
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ciple from Eternity ; and as it was not pofiible to
be hid from the aGtive omnipotent Being, he by
making it active rendered it capable of producing
Evil : therefore your Endeavours to deftroy our

-two eternal Principles, by faying zwe Oppofites
could not always bave exified becaufe they muft then
mutually defiroy each other; your Endeavours, I
fay, are to no Purpofe, becaufe you ftart a
Doctrine full of Incongruities, and impofe it on
us, tho we affert direCtly the contrary. The
Dodrine of two eternal Beings, one a&ive and
thinking, the other una&ive and unthinking, does
not deftroy Priority, in Relation to A&ion, in the
altive one, and, if prior in A&, he muft confe-
quently be fo in all thofe infinite Perfe&ions
which belong to God. -

I hope I have made it appear, even to mean
Capacities, that the Doctrine of an eternal unac-
tive Principle with that of an eternal a@ive one is
not inconfiftent, fince there canbe no Oppofition
from an una@ive Being, no A& without Life
as the Spring of A&ion, and no Life but what
proceeds from the Power of God. Matter being
void of all the Properties of an a&ive Being, is a
Proof that God was the only omnifcient and om-
nipotent Being from Eternity : fo the Exiftence of
two eternal Principles,Matter paffiveand inaétive
as Clay in the Hands of the Potter, and God in-
telligent and a&ive, ftands unfhaken notwith-

dtanding all your falfe Reafoning againft it.

Again you fay moral Evil could not exift but in
a Subjett capable of moral Good or moral Evil ;
which Subjelt muft bave been no other than a Crea-
ture, confequently Evil was originated, 'This is

' another
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another unjuft Attempt to gain the Reader over to
you, or it is down-right Ignorance : for where
do you find the Do&rine of moral Evil being
unoriginated, or that it was not in a Creature,
capable of both ? 1 am fure you find Nothing
like it in our Syftem ; {o that what you fay
has Nothing to do with us, but with your own
Imagination.

You farther fay, upon our Hypothefis, all moral
Agency is deftroved 5 becaufe all Mankind are beres
by put into @ Necelfity of belonging to, and being
governed by, the one Principle, or the other. This
is fo far from containing ‘the Truth, that the
Reverfe of it can be only true ; for all Men adt
from a good or bad Principle; and moral Agency
confifts in Nothing more than in a Power or Li-
berty of chufing or refufing to do an Aétion fuppo-
fing no external Force to hinder, or no inward
Impediment by a fadden Difeate : Nothing is
more evident than that all Mankind are placed
in fuch a State : that a Man's having fuch and
fuch Propenfities, to fuch or fuch an A¢tion,
fhould. hinder his Choice is far from being the
Truth, for fuch Propenfities are the Caufe of his
Choice, tho his good or bad Principle muft
determine him ; to fuppofe otherwife, would be
to fuppofe a Man' to do an A&ion without a
Motive, which would introduce the utmoft
Confufion : if we confider the Definition of
moral Evil, we fhall find that it amounts to no
more than the Difagreeablencs of one Man’s
Actions with Refpe® to another, occafioned by
the Paffions of the human Creature ; and that

| ' infinite -
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infinite Wifdom which contrived Things with
fuch and fuch Natures, Properties, and Relations,
muft ‘confequently foreknow that Creatures {o
endued would a& according to fuch Natures,
Properties, and Relations : and this Foreknow-
ledge in the Deity cannot be fuppofed to influence
my Actions, or deftroy my. Liberty, it being
no more than knowing that the Man who is
amorous, revengeful, or ambitious, in hisTemper,
will liften more to thofe Paflions than any other
Man who is not.poflefled of them or rather by
them.

“The following Obfervation which you make
is more exprefiive of your Wonder than of Argu-
ment : you ask bow we can imagine that the
Serpent, or the Devil in the Serpent, could lye
with Mother Eve, fo as to caufé her to conceive,
and bring forth the proper Offfpring of fitch Con-
ception, witbout fome difiinét Charaéleriffics, or
Marks, by which it’s Stre might be diftinguifked to
be the Serpent or Devil, and not Adam ? You
alfo ask in the next Page, if Eve's Tran/greffion,
in eating the forbidden Fruit, was her Coition
with the Devil, how could Adam be guilty of
vidlating the fame Probibition 2 You likewife fay
there is a manifeft Difference between the Power of
God being fuppofed to form a Man in the Womb of
the Virgin, and the Suppofition of an evil Spirit
or Angel z'mg)regnating a Woman. Youask too,
bow it can be prov'd that the Devil, fuppofed to be

-animmortal Spirit, fbould communicate a Property
be had not, viz. Death, or Mortality 2 It is, you
fay, much more rational to fuppofe, with fome, tbc,;t

cC . ' the
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another unjult Attempt to gain the Reader over to
you, or it is down-right Ignorance : for where
do you find the Dofrine of moral Evil being
unoriginated, or that it was not in a Creature,
capable of hoth ? I am fure you find Nothing
like it in owr Svftem ; fo that what you fay
has Nothing to do with us, but with your own
Imaginaticn,

You farther fay, wpon our Hypotiejss, all moral
Agency is deflroved 5 becanfe all Mankind ere beres
by put into a Necglfity of  belonging to, and being
governed by, the oue Principle, or the other. This
is fo far from containing the Truth, that the
Reverfe of it can be only true ; for all Men act
from a good or bad Principle ; and moral Agency
confifts in Nothing more than in a Power or Li-
berty ofchufing or refufing to do un Aétion fuppo-
fing no external Force to hinder, or no inward
Impediment by a fudden Difeafe : Nothing is
more evident than that all Mankind are placed
in fuch a State : that a Man's having fuch and
fuch Propentities, to fuch or fuch an Action,
thould hinder his Choice is far from being the
Truth, for fuch Propenfitics are the Caufe of his
Choice, tho his good or bad Principle muft
determine him ; to fuppofe otherwife, would be
to fuppofe a Man to do an A&ion without a
Motive, which would introduce the utmoft
Confufion : if we confider the Definition of
moral Evil, we fhall find that ‘it amounts to no
more than thc Difagrecablencfs of one Man’s
Actions with Refpe@ to another, occafioned by
the Paffions of the human Creature ; and that
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infinite Wifdom which contrived Things with
fuch and fuch Natures, Properties, and Relations,
muft ‘confequently foreknow that Creatures fo
endued would aét according to fuch Natures,
Properties, and Relations : and this IForeknow-
ledge in the Deity cannot be fuppofed to influence
my Actions, or deftroy my Liberty, it being
no more than knowing that the Man who is
amorous, revengeful, or ambiticus, in his'Temper,
will liften more to thofe Puflions than any other
Man who is not poflefled of them or rather by
them.

The following Obftrvation which you make
1s more expreflive of your Wonder than of Argu-
ment : you ask lbew we can imagine that the
Scrpent, or the Devil in the Scrpent, could lye
with Mother Eve, fo as to caufe her to conceive,
and bring forth the proper Offjpring of fiuch Con-
ception, awithour fome diflinét Charalteriftics, or
Marks, by which it’s Sire might be diflinguiflcd to
be the Serpent or Devil, and not Adam? You
alfo ask in the next Page, 7 Tve’s Tranfireffion,
ane cating the jforbidden Fruit, awas ber Coition
with the Devil, bow could Adam be guilty of
violating the fame Probibition? Ycu likewife fay
there is a manifeft Difference betaween the Powver o
God being fuppofed to form a Man in the Wemb of
the Virgin, and the Suppofition of an cvil Spirit
or Angel impregnating a Woman, You ask too,
bow it can be prov'd that the Devil, fippofed to be
an immortal Spirit, flould communicate a Property
be had not, viz. Death, or Mortality 2 It i5, you
fay, much more rational to fuppofe, with fome, that

C the
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the forbidden Tree was the Serpent’s Food, or at
leaft avas in its own Nature noxious and poyfonous to
anhbuman Body. Hence, fay you afterwards, we may
be able to find a very rational Senfe of that Text,
“ as in Adam all died 7, or became fithjelt to
Mortality by an  bereditary Conveyance of a
dificmper'd Conflitution,  fo in Chrift fhall all be
made alive”, 1. e, be raifed from the dead. Tho the
Quettions which you ask, and your Obfervations,
have more the Appearance of Wonder in them
than of Reafon, yet 1 thall anfiver you. T fhall
fhew you how the Devil was capable of caufing
Eve to cohceive, and to bring forth the proper
Offipring of fuch a Conception: in Order to eftfe&t
my Defign, I muft beg Leave to produce-all
thofe Teftimonies, Whikﬁl thall occur to my
Memory, out of the Writings of Foln Recwe, for
the Truth of what he has advanced: and this is no
more unreafonable thanif, in difputing about the
Validity of Mpgfes’s Miflion with an Unbeliever,
fhould require the Liberty of quoting from the
Writings of Mpfes thofe Paflages which I thould
conceive to be fufficient Evidences for the Truth
of his Miffion, To proceed, what I fhall firft
obferve is, that, fince almighty CGod hath
thought fit his firft and fecond Record on Earth
fhould be fhewed forth by Men, fo alfo did he
declare, by Fobn the Divine, (Revclations, chap.
11.) that his third Record on Earth fhould be
fhewed forth by Men likewife, called by the
Names- of his two laft Witnefles : and, by this
third and laft Teftament of our Lord and Saviour

Tefus Chrif?, it is declared, that, aficr the ct%n,z:il
‘ {0
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God had created out of that Subftance of Earth
and Water, which was eternally in his Sight, the
World and all Things therein, the Hoft of Angels
were by an allpowerful Word called out of that
dead Subftance with Bodies fpiritual, and Souls
rational, and that one of them only, on whom
he defigned to manifeft his infinite Wifdom, was
called forth with a greater Portion of the angclick
Nature than the Reft, which wasall Obedicnce
to their Creator, whillt upheld in their crcated
Purity = it is likewife declared, that, after he had
created this World alfo, and had placed Man up-
on it, whom he created with a Body natural,
and a Soul fpiritual, he called forih thc Wa
man alfo, exifting, as her Husband Adam did,
with a Body natural and Soul fpiritual @ all
Things thus created appearing good in his Sight,
the Creator gives a Charge or Caution to the
Man, and the Woman, that of all the Trecs
in the Garden, (thatis, of any Thing in this
World,) they might frecly eat, but of the Tree
of Knowledge of Good and Evil, which was
foon to appear, it being not of this Creation,
they are commuanded not to cat, with this Inter-
diction, that in the Day they fhould eat thercof
they fhould turcly dy: Things thus prepared
for that great End of munifefting himficlf by
Virtue of Creation, (and by different Natures,
mixing themfelves thro his Permitiion, that Con-
trarieties might appear in this World as cvident
Chara&eriftics or Marks of the Sced of God, and
and of the Sced of the Davil)) the allwife Being
thought fit to leave thut Angel, which he had
creaied for his Glory, to himflf, that he might

C 2 act
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act according to his Nature when not upheld in
his created Purity; and when his afpiring
Thoughts of dethroning his Creator were rofe to
the Heighth, the allwife Being thought fit to
reveal it to the Reft of the Angels, telling them
that he would caft him from his Prefence, and
at the fime Time he gave them to underftand
their eternal Lle&ion, which occafioned them to
give all Honour, Praife, and Glory, to the great
God of Heaven, who had preferved them to
continue in his Prefence, and had kept them from
the outcaft Condition of the other. Now the
Scene of iins World begins to open : the Creator,
not thinking fit to punifh the outcaft Angel or
Decvil in tic fpiritual Condition he was in, pre-
pares a Reception for him on this Earth, and for
his lineal Defeent : now Adam and ‘Ewve, tho
not capable of finning from their own Nature,
yct, being left to the Temptation of another,
were overcoime,  Fhe Woman, Ixing the Vehicle
that was to bring forth that Serpent Devil in the
Flefh, was tempted by the Appearance of fo
olorious a Perion as the angelic Devil, who was
the Tree of Xnowledge of Good and Evil ; and,
he being in the Form of Adam, and a {piritual
Body, fhemiftook him for her God, the Glory
of his Perfon {o far exceeding that of the Man ;
and being overcome by his fubtle Language,
thro the Permifiion of God, he conveyed him-
felf into her pure undefiled Nature, and defiled her
throughout by tranfmuting himfelf in her Womb
into Fleth, Blood, and Bone, that he might in due
Time be brought forth a Man-child, and be

called by a Name fuitable to his Nature, Carn,
which
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which fignifies curfed. Thus had the Virgin
Wife _Ewve conceived before fthe had Defire
towards her Husband ; and after fhe had tempted
her innocent Husband to cover her Folly, fhe
conceived .with Abe/; but her firft Conception
being hid from her Knowledge, (I mean what
was the Fruit of that Conception,) fhe thought
her firft born was from the Lord, and of Adam’s
begetting ; fo fhe faid, when el was born, he
alfo was of the Lord ; and fo fhe belicved of them
both till their Actions manifefted their Natures ;
then fhe knew that Abel only was of Adam’s
begetting ; and it was by Revelation, after fhe
had conceived again, that the faid, now bath God
given me amother Seed, (that is diffcrent from the
Seed of Cain,) in the Room of ABEL wwhom
Ca 1N flew ¢ and it is faid of this Sced, that 7lez
‘they begun to call upon the Name of the Lord:
now Adam being brought into a Statc of Mor-
tality by confenting to his Wife, thro her
Pofieflion of the Devil, no Being, but the eternal
God, was capable to raife him again from the
Power of that Death : and thus fiith the Promife,
the Seed of the Woman fhall break the Serpent’s
Head, and the Serpent fhall bruife his. Heel, and
there fhall be Enmity betwixt the Sced of the
Woman and the Seed of the Serpent ; and this
Enmity in the Serpent is exprefied by faying, he
fhall bruife his Heel, becaufc it cxtends to the
firft Death only ; and it is called the breaking
the Head of the Sced of the Serpent, becaufe
the eternal God, who pronounced that Curfe
upon the Serpent Angel, or Devil, never made

any
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any after Promife to them for their Redemption ;
for the Promife that God made that he would
become the Sced of the Womun, or manifeft
himielf in Fleth, was never revealed to any but
the Sons of God or Sethites, who were the
Children of Ad'am, being of his8eed ; and where
it is faid that the Sons of God faw the Daughters
of Men that they werc fuir, and took of ‘them
to be their Wives of all that they chofe, the
Expreflion means no more than that the Sons of
Adain, who were called the Sons of God, inter-
mixed in Marriage with the Daughters of Ca7z,
wko are called.the Daughters of Men ; but the
God who made them knows how to fcparate
them, notwithftanding their clofe Union, and
to call them by Nanmes fuitable to their Natures.
¥ fhall here give you an Inflance of the Scripture
dxfhngm(hmg betwixt the Sced of the Woman,
and the Secd of thc Scrpent, the latter of which
proceeded from Cazz the firft Devil in Fleth by
Generation.

St. Fude, whom I {hail quote asa proper Intro-
duction to thofe Partsof Scripture which follov,
fays, there are ceriain Men creptin unacorcs, w:fo
awere bsfore of old ordained to this Condemun: i ¢
Ver. 4. thefe were the Angels, which he mentions
in the 6th Verfe, awhich ki pt not their firfl Tiffare,
and which he bath referved in everlafting C /mms
under Darkncfs, unto the fudgment of the greut
Dazy : and St. Yobn, {peaking of Cain, iws be
was of the wicked one ; butno one can mmy fay
Adam was that wicked one : and Chri/f 1ells the

wicked Fews that they were of therr Futher
the
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the Devil; who was a Liar and a Murderer
Jfrom the Beginning 3 which is plainly alluding to
Cain, who was the firft Devil, and cloathed
with Flefh, as all his Off{prings bave fince been,
tho called in Scripture the fallen Angels, as
having fallen in him ; fuch were they who per-
fecuted the People of God i the Time of Mpfes
and the Prophets, and in the Time of Chriff
and the Apoftles ; and fuch are they who have
gone under the Names of Chriftiins perfecuting
onc anothcr in feveral Ages, tho called Mez -
Pharoah was a Man, Senacherib a Man, Herod
a Mau, tho fobn calls him a red Dragon : and
were not the Scribes and Pharifees Men, tho Chrif
calls them Serpents ¢ And was not Fudas a Man
tho called a Devi/ ¢ And was not Nero a Man
tho Paul calls him a Lion 2 And, as it is faid,
there was War in Heaven between Michael and
his Angels, fighting againft the Dragon and his
Angels, that Michael was the Spirit of our Lord
Sefis Chrift in all true Believers ; and the Dragon
was the Spirit of curfed Cazx in all his Off-fprings:
and the Scene of this War is this Earth, tho faid
to have been in Heaven becaufe the Original of both
Seeds came from thenee: but there was never any
attual Rebellion there, the Date of affual R ebelli~
on not beginning till the fallen Angel, called the
Tree of Knowledge of Good and Evil, deccived
our firft Parents, and embody’d himflf in the
Womb of Live; thercfore faid fobn the Divine,
Woe be to the Inbabitants of the Earth, for tbe
Devil (not Devils) /s come down amongft them! So
there was but one Angel that was fent down

~from Heaven, as appears likewife by the
fol-
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following Saying, ke fell down from Heaven
like Lightning : the Fulnefs of this fallen
Angel's Spirit being in Cain, fuch of his Seed.
as have a great Share of his ferpentine Nature
predominating in them at their natural Concepti-
on become greater Devils than ordinary. Ezekiel
juitly compares Pharaoh to a great Dragon.
Chap. 29. ver. 3. Hear what Jfaiah fays of the
King of BaByvroN, bow art thou fallen from
Heaven, O! Lucivrer, Souof the Morning?
Chap. 14. ver. 12. He ishcere called by the Name
of him from whom he came, as he had a large
Portion of his Nature in him : but the King of
Tyrus feemsto cxcel them in his paternal Likenefs ;
of whom fays the Prophet EzcxrirL, thou
baft been inE v N the Garden of God, cvery
precious Stone avas thy covering, the Sardius, the
Topaz, the Diamond, the Beryl, the Onyx, and
the Fafper, the Saphire, the Emerald, and the .
Carbuncle. &c. chap. 28.ver. 13: and in the
next Verfe he continues, thou art the anointed
Cherub, &c. thou waft upon the koly Mountain of
God, thou haft walked up and dowwsrin the Midft of
the Stones of Fire: and 'in the following Verfe
fays the Prophet, thou was perfect in thy Ways

Jrom the Day that thou was created, till Iniquity
awas found in thee. -It is plain that thefle Paflages
muft relate to the fallen Angel in whom thofe
who defcended from him virtually exifted.

Now I hope I have performed what 1 propofed :

I have fhewed the diftinguithing Chara&eriftics
which point out the Serpent or Devi/, and
which do not belong to «Zdam : 1 have lilaelwifc
cwn
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thewen that the Woman was tempted by the
Serpent, and that Ewe afterwards deceived Adam,
I have alfo fhewed that the wonderful Event of
the Devil’s becoming Yleth was by the fame
Power by which God’s Incarnaticn was ; the
firft was by God’s Permiffion, that the Devil
fhould be brought forth ; and the Codhead
became Fleth to fulfil the Curfe pronounced
againft the Serpent; which wasto break Lis Head.
Gen. chap. iii. ver. 15 : and the Completion of
this Curfe is eternal Punifhment. From this we
fee that Mortality was fo far from being a Pro-
perty in him as you injudicioufly term ir, that it
was only the Confequence of Sin, and it
proceeded from him as the Effcét of Sin, without
which there had been no Mortality.

Before I conclude this Head, I muft obferve to
you, that if you look into the Account of the
Creation and the Tall, with an 1impartial Eye,
you cannot avoid feeing a morcconfiftent Syftem,
and greater Harmony, in this Interpretation of it,
of God’s manifefting himfelf’ by Contraricties in
Creation, than can arife from a literal Explanation
of the Text, which has puzzled many learned
Heads ; for they have always found it difhcult
to account for an Apple praducing an evil Seed,
or how any Curfe fhould lLave an Efftét on a
natural Serpent, who goes bv Nature on its Belly;
nor have they ever advanced a flrenuous Reafon
why the Devil, then a fpiritual Being, fhould
chufe fuch an ugly Shape as a Serpent to tempt
1 Woman in ; nor can they eafily tcll how Sin
or Evil could poflibly arifc out of auy Part of

L this
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following Saying, be fell down from Heaven
like Lightning : the Fulnefs of this fallen
Angel's Spirit being in Cain, fuch of his Seed .
as have a great Share of his ferpentine Nature
predominating in them at their natural Concepti~

" on become greater Devils than ordinary. Ezekiel
jaftly compares Pharaoh to a great Dragon.
Chap. 29. ver. 3. Hear what Ifziah fays of the
King of BaBy Lo N, bow art thou fallen from
Heqven, O! L ucireRr, Songf the Morning?
Chap. 14. ver. 12. He is here called by the Name
of him from whom he came; as he had a large
Portion of his Nature in him : but the King of
Tyrus feemsto excel them in his paternal Likenefs ;
of whom fays the Prophet Ezrxi1EeL, zhow
baft been inE b £ N the Garden of God, every
precious Stone was thy covering, the Sardius, the
Topaz, the Diamond, the Beryl, the Onyx, and
the Fafper, the Saphire, the Emerald, and the .
Carbuncle, 8c. chap. 28.ver. 13 : and in the
next Verfe he continues, thou art the anointed
Cherub, &ec. thow waft upon the boly Mountain of
God, thou haft walked up and down in the Midft of
the Stones of Fire: and 'in the following Verfe
fays the Prophet, thou was perfect in thy Ways
Jrom the Day that thou was created, till Iniquity
was found in thee. It is plain that thefe Paflages
muft relate to the fallen Angel in whom thofe
who defcended from him virtually exifted.

Now I hope I have performed what 1 propofed :

I have fhewed the diftinguithing Characteriftics
which point out the Serpent or Dewil, and
which do not belong to Adam : 1 have lil;:ﬁzvifc
wh
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fhewen that the Woman was tempted by the
Serpent, and that Eve afterwards deceived Adan.
I bave alfo thewed that the wonderful Event of
the Devil’s becoming Fleth was by the fame
Power by which God’s Incarnation was ; the
firft was by God’s Permiffion, that the Devil
{hould be brought forth ; and the Godhead
became Fleth to fulfil the Curfe pronounced
againft the Serpent; which wasto break bis Head.
Gen. chap. iii. ver. 15 : and the Completion of
this Curfe is eternal Punifhment. From this we
fee that Mortality was fo far from being a Pro-
perty in him as you injudicioufly term it, that it
was only the Confequence of Sin, and it
proceeded from him as the Effe& of Sin, without
which there had been no Mortality.

Before I conclude this Head, I muft obfcrve to
you, that it you look into the Account of the
Creation and the Fall, with an impartial Eye,
you cannot avoid feeing a morcconfiftent Syftem,
" and greater Flarmony, in this Intcrpretation of ir,
of God’s manifefting himfelf by Contrarictics in
Creation, than can arije from a literal Explanation
of the Text, which has puzzled many learned
Heads ; for they have always found it difficult
to account for an Apple praducing an evil Seed,
or how any Curfe fhould have an Effect on a
natural Serpent, who goes by Nature on its Belly;
nor have they ever advanced a firenucus Reafon
why the Devil, then a fpiritual Being, fhould
chufe fuch an ugly Shape as a Serpent to temnpt
2 Woman in ; nor can they eafily tell how Sin -
or Evil could pofiibly ari out of any Part of

L this
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this Creation, which God pronounced good in
- his Sight : therefore we muft carry our Thoughts
beyond this Creation for the Origin of Evil. The
Text which fays, as izAp amall dycd, fo in
CurisT fhall all be made alive, can have
Relation only to Adum’s Seed ; for as they only
dycd i:. him, becaufe of his firft Tran{greflion,
they only can be made alive in Ch77f# : but the
Seced of the Serpent, havingfallen in the Serpent,
and not in .Adam, will be made alive in the
Serpent ; which Life will be attended with that
Worm of Confcience that never dies, and the
Fire of God’s Wrath that never goesout : all the
great Promifes therefore which God has ever
made to his Church, to hisFcople, to the Fami-
lics or Nations of his true Worfhipers, are evident-
ly all along to be underftood not to extend to wick-
ed and unworthy Perfons of whatever Family or
Nation, or Profeflion of Religion, they are ; for
fuch are excluded from the Benefit of thofe Pro-
mifes, and cu: off from God’s People ; and worthy
Perfons of all Nations, from the Eaft and from the
Weit, - fiom the North and from the South,
fhall be accepted. We are to obferve that Pro-
mifc was made originally not to all the Children
of Abrabam, butto Ifaac only, and net to both
the Sons of Jfaac but to Facob only ; and among
the Pofterity of Facod all were not Ifrael which
were of Isr AEL: in Eljal’s Days feven thou-
fand only were thetrue Ifrac/ ; and in the Time
of Ifaiab, tho the Number of the Children of
Jfracl was as the Sand of the Sea, yet a Remnant

only was tobe faved : {o it is all along evidently to
be
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be underftood that the Children of the Promife
are accounted for the Seed, and as fuch are true .
Children of Abrabam in the fpiritual and religi-
ous Senfe, Saints of the moft High, who fhall
pofiefs the Kingdom for ever, even for cver.

ARTICLE IIL

On God's eternal Exiflence in the Forn.
of a Man.

O UR principal ObjeCtions to God’s exifting
in the Form of a Man are as follow : you
fay, God cannot be fubjelt to any Form or Figure,
becaufe Form and Figure are only Accidents of
Beings. Form and Figure can belong onlyto
Beings that are mutable and limited, thcy them-
(felves, being fo, confequently cannot belong to God.
It feems very prepofterous, that Man [hould be
reprefented as made in the Likenefs of God,becaufé of
the Refemblance of bis bodily Form or Struéture,
inafmuch as this is allowed by all wife Men tobe tle
more vile and inferior Part of Man ; and not
only fo, but that wery Part of him which was
fubjected by the Curfé to Mortality and Corruption.
Befides,fuch an Tdeaof God, asexifting in the Form
of a Man, isby the Apoftle condemned as the moft
grofs,. ignorant, and impious, Rom. L 22, 2
profeffing tben;felves to be wife, thcy became Fools,
and changed the Glory of the incorruptible God into
an Image made like to corruptible Man, &c. fo
that this appears to be the very Foundation of all
D2 that
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that Idolatry and Wickednefs which follows.
Shorld awe form fuch Tdeas of God, continue you,
we fhould darken thefé nebler and more rational
ones, cntertained by a SocRATES, aPLATO,
an A NTONINUS, and many other Heathens, who
Jpake and acrote of the fupreme Being, as the Soul

of the univerfe.

Thefe are your chief Arguments againft God’s
Exiftence in the Form of a Man : which I thall
cndeavour to overthrow by Scripture and Reafon.
Mofes tells us that God created Man in bis own
Image, in the Image of God created he him: for
the better Explanation of this Text, we muft
confider the Meaning of the Word Image, which
implics Something that may be feen : fo if you
deny that this Image relates to corporeal Likenefs,
you arc drove upon the Abfurdity of having it a
menta! Likenefs; than which no Abfurdity can
he ereater ; for can mortal Man believe his
mental ’arts bear any Comparifon with God’s ?
Bufides how can the Word Image be applied to.
what is only an Object of the Underftanding and
not of the Eye? We can form an Idea of an
Image after we have heard or feen it deferibed, as
Mofes has done the Image of God: we caft our
Lyes on our fcllow Creatures, and immediately
jmage to our felves the Reflettion of our Creator,
tho not fo beautifully exprefled. Mofés mentions
the feveral Limbs of God, as his Face, Hands,
and Back-parts ; therefore if God had nota perfo-
ral Form, how could thefe feveral Limbs be
Parts of Lim ? Ile hkewife tells us the Effe&t of
fecing his Face in all its {piritual and heavenly

Glory;
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Glory ; fhould we behold its furpaffing Splendor,
it would dazzle our Optics, and’pierce the very
Organs of Senfe to fucha Degree, that immediate
Peath would follow. He is defcribed with the
Faculties of a perfonal Being, in the higheft
Perfeftion : if he was ubiquitary, filling allPlaces"
with his Being, every Thing in Space muft be a
Part of him: befides, as he 1s often reprefented as
uttering Words, whence muft his Words proceed
but from fome Organs of Utterance? PerhapsI
am anfwered, it is a Myftery, animpenetrable
Myftery, and is only the Obje& of Faith : we
may with the fame Reafon call upon Faith in
our Cafe : and, as Faith and Reafon are both on
our Side, we carry it by a Majority.

Obferve what an unphilofophical Inference you
make when you fay that Accidents are attributed
to Beings which have Form; for if God has a
Form, his being neceflarily exifting exempts him
from the Accidents to which created finite Beings
are liable.

You fay that God has no Limitation of Exif-
tence in Space, 1 conceive iy no Dithonour to
God, who is a felf-exifting Being, infinitely pow-
erful, wife, and good, to be circumf{cribed in his
outward Form, fince he is poffefied of all the
divine Attributes belonging to aninfinitely perfect
Being. Cbriff, who was God and Man, had
Power to lay down hisLifeand to take itand raife
it up again, yet he was in a limited Form, and
that the Form of a Man, notwithftanding this
extenfive Power : for had not the Power exifted
even in his Words, beyond the Place where his

- Perfon

!
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Perfon may be {uppofed to ftand, he could have
raifed neithcr Lazarus nor himfelf from the
dead. . :

Where the Apoftle calls them Fools for
changing the Glory of the incorruptible God into
an Image made like to corruptible Man, the
Meaning is the fame as in the Commandment,
where we are forbid to fall down before, and to
worfhip, any Image.

I fhall now confider what you fay juft before
your Quotation of the Apoftle’s Words, viz.
that it feems wvery prepofierous, that Man jhould be
reprefented as made in the Likenefs of God, becaufe
of the Refemblance of bis bodily Form or Struéture,
inafmuch, fay you, as this is allowed by all wife
Men to be the more vile, and inferior, Part of the
Man, and not only fo, but that very Part of bim
which was fubjeéted by the Curfe to Mortality and
Cor7uption. Thisis of no Force ; For that the Bo-
dy fhould come under the Curfe without the Soul,
or be made finful but by it, I cannot conceive :
the Soul cannot be mude finful by the Body, the
Body is made finful by the Soul, for iz is zke
Soul that fins muft dye: if the Charge given
to Adam was given to that Part that was capa-
ble of underftanding, then the whole Man
became mortal by coming under Sin, Sin being
the Caule of Mortality ; and Death was the
Effe& of that Caufe, fo what youfay of the Body
bearing no Refemblance to God, becaufe of at
being the more vile Part of Man, is of no Weight
fince the Soul of Man is made vile by Sin as well
as the Body ; your Reafon therefore holds cquall-
y
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ly againft both: at the Rcfurretion fuch as
are faved will be all like to the Son of God,
who in his outward Form was like to wus,
and who was the exprefs Image of his Father’s
Perfon ; the Likenefs thereforc of which Iam
fpeaking muft allude to the outward Form,
which is capable of Immortality and Glory as
well as the Soul.

What you fay of making God in the Form
of aMan being zbe Foundationof all that Idolatsy
and Wickednefs which follow is fuch Nonfkenie that
fcarcely deferves an Anfwer: remember that you
fay it is the Foundation of all that Idolatry which
follows : pray what Relation to God’s being
likened in his Perfon to Man has the raifing
Images to the Virgin Mary, St. Peter, St. Paul,
and to great Numbers of other Perfons ? In thort,
tho God is in the Likenefs of Man, is that an
Reafon why an Imagefhould be made the Object
of religions Worthip ? Indeed I am afthamed to
fee any Man who pretends to write make fuch
ftrange Sort of Infcrences. What you fay of
the Opinions of Socrates, Plato, and Antcninus,
is as little to the Purpofe ; for if thofe great
Heathens entertained wrong Notions of the
Being of God, what fignify their Sentiments
any more than any other ? Butas what you fay of
them is Nothing to the Subje in Dcbate, you
might as well have not named them ; but per-
haps you hada Mind to fhew us that you know
there were fuch Perfons.

ARTICLE
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ARTICLE IV.

That God became a Son, and manifefted
himfelf in the Flefb : and the Scripturc
Doétrine of the Trinity confidered.

H A T God fhould become an Infantis a

Notion, you fay, that fhocks all your
thinking Powers. 'The only Shadow of an Ar-
gument which you advance againft it is the
Ditliculty of imagining that Deity could alter
either its Nature, or the Circumflances or Manner
of Exiftence : but could he become a Child, you
will readily allow, you fay, that be might become
an old Man tes. The Word o/d is Nothing to
the Purpofe, and might as well havebeen omitted :
if you intended it asa Joke, T affure you itisa
very aukward one : but to the Subject.

Firft, let us confider that our Saviour does not
fay before ABRAH AM was, ITwas, but, before
AB R AHAM was, Lam: by which it is plain
to me that he ufed that Expreflion to fhew that
he was the God, whofe eternal Duration is fig-
nyficd in that Expreflion, before ABRAHAM was
I am : in which Senfe he is faid by the Apoftle
to the Hebrews to be the fame yefterday, this
Day, and for ever : agrecable to which is his
Detcription of himfelf in the Rewvelations, I am
Alpha and Omega, fays he, the Beginning and
the End, which is, and which was, and which

s to come, the Almighty : that this is {poke
of
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of Chrift appears in the fame Chapter, where he
fays, I am the firft and the laft ; and in his own
Perfon he fays, I Fefis bave fent my Angel, &c.
what can be clearer than that thefe Expreflions
are fignificant of Chrift as the eternal God : St,
Paul likewife tells us, that @/l Things were created
by bim, that are in Heaven, and that arein Earth,
vifible or invvifible, wbether they be Thrones, or Do-
minions, or Principalities, or Powers : he muft then
be the very God, the fpotlefs Lamb, the Mejiab,
Emanuel, or God with us, the fame which Jffaiah
mentions, where he fays, all Flefb fhall know thar 1
the Lord am thy Saviour, and thy Redeemer, the
mighty one of Jacos. Chap. 49. Verfe the
laft: to which I will add what St. Pax/ fays to
the RomaNs, whofe are the Fathers, and of
wkom as concerning the Flofih CHR1sT came,
wko 1s over all God bfiﬂéd for ever. Chap. g. Ver.
5. and fays our Lord, wher ye fhall lift up the
Son of Man, then fhall ye know that I am ke ;
and the Meaning of the Word Je here is fully
explained by thefe Words in St. Jor N, be thar
Jeeth me, feeth bim that fént me : and farther, in
the firft Epiftle of fobn, the laft Chapter, and
2oth Verfe, we know that the Son of God is come,
and bkath given us Underflanding that we may
know bim that is true ;3 and we are in bim that's
true, evenin bis Son JEsus CHRIST, thisis the
true God, and eternal Life. 'That there is an
Inconfiftency in Reafon that God fhould exiK
in what Mode he pleafes, without diminifh-
ing his Purity, you will find difficult to prove :
I am demonftrating, and will venture to fay do

E demonftrate,
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demontftrate, that Chrif# was the very God,
founding my Arguments on thofe Scriptures
which are in Part my Rule of Faith, and the
divine Authority of which you feem not to dif-
pute, To the Texts which 1 have already quo-
ted, I will add thefe from the firft Chapter of
St. Fobn's Gofpel, in the Beginning was the Word,
and the Word was with God, and the Word was
God :  the fame was in the Beginning with God :
all Things wwere made by bim, and without bim
was not any Thing made that was made. Ver.
1, 2, and 3: and afterwards, be was in the
World, and the World was made by bin, and the
World knew bim not. Ver. 10. and Ver. the 14th,
the Word was made Flefi., and dwelt among us,
and we bebeld his Giory, the Glory as of the only
begotten of the Fatler, full of Grace and Truth.
Thefe Expreflions are fo emphatical, that No-
thing can be moie apparent than that the #ord
wkich was God wis made Fl/b, and dwelt a-~
mong us, and thai was Chrif.

You fay, if he could become a Child, you will
readily grant he might become a Man : I have
proved Chrift to be God, making the Scriptures
my Criterion in this Argument ; let us confider
this Text, the firft Man was of the Earth earth-
ly, the fecond was the Lord from Heaven heaven-
/y : to whom can the fecond Man allude but to
God who was Chrzft 2 Surely it is no harder to
conceive that the fupreme Being, the Creator,
fhould become-our Redeemer, by being born of
a Virgin, than that a fecond Perfon being God,

exifting of the fame almighty Nature, fhould.
5 The
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The fupreme God is a Creator and Father in
one Refpe@, a Son and Redeemer in another,
a Sanctifier or Holy Ghoft in a third : {o thefe
three glorious Titles belong to one true God:
he is a Father by Creation, a Son by Redemp-
tion, a Holy Ghoft by San¢tification : which Doc-
trine of the Trinity is further illuftrated by thefe
Texts, firft, where it is faid, I will not give my
Glory to another, which, compared with what
is faid of CHR1IsT bhaving all Power both in
Heaven and on Earth, muft make God and
Ch7ift the fame; and the fame was that Being
who (id befides me you fhall have no Saviour.

ARTICLE V.

That JEsus CHRIST awas God the
- Creator qf the World.

~tH O I have demonftrated this Propofition

l in my laft Article, yet I fhall here confi-
der it under a feparate Head, as you have made
it a different Article in your Objetions.

You fay, if be was. fupreme God, then, awbilf}
be was upon Earth, there could be no God in Hea-
ven, otherwife there were two Gods. My only
Bufinefs here is .to prove from Scripture that
Chrift was God ;- and, if the Authority of the
Scripture is granted, you can neither expe@ nor -
defire any better Proofs:.

E 2 - God
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God is called the firft and the laft, by laiab,
Chap. 44. Ver. 6. Cbrift iscalled the firft and the
Iq/i{.{ Rev. Chap. 1. Ver. 11. Therefore Chrift is
God. .

t;Ifzzz'a/.w, fpeaking of the Coming of God him-
{clf, fays, the Voice of him that cryeth in the
Wildernefs, prepare ye the Way of the Lord, make
firait in the Defert a bigh' Way for our God.
Chap. 40. Ver. 3. Of whom fays 7obn the B a p-
T1sT, this is be that was [poken of by the Pro-
phet YsA1 AW, faying, the Voice of one crying in
the Wildernefs, prepare ye the Way of the Lord,
make his Patbs flrait. Mat. Chap. 3. Ver. 3. Mark
Chap. 1. Ver. 2, 3. John Chap. 1. Ver. 23.

1t is faid of God, thy Throne is eftablifbed of
vld, thou art from everlafting. Pfalm g3. Ver. 2.
Of Chrift it is faid, by Throne, O God! 1sfor ever -
and ever. Heb, Chap. 1. Ver. 8.

I am God, and there is none clfe. Ifa. Chap. 46.
Ver. q. Paul, in the 2d Chapter to the Colgffans,
{peaking of Chrift, fays, in bim dwelleth all the
FEullnefs of the Godbead bodily.

O 1 Lord, thou art exalted as Head above all.
1 Chron. Chap. 29. Ver. 11. The fame is faid of .
Chrift by St. fobn. Chap. 3. Ver. 31. .

God is faid to be Judge of the World, Gen."
18. Ver. 25. Chrift is faid to be Judge of the

World, 2 Tim. Chap: 4. Ver. 1. _

I will venture to affirm that the three follow- .

ing Texts are fo ftrong, that there is no pervert- :

ing the Senfe of them toany other Meaning .
that God almightvy and €brif are the

than )
fame.' I am the Lord thy God, the boly one of
IsraEL,
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IsrAEL, thy Saviour; Ifafve EGcvyerT for thy
Ranfom, ETHIOPIA and SEBA for thee.—
I, even I, am the Lord, and befide me there is no
Saviour. Ha. Chap. 43. Ver. 3.and 11. Here
the God of Ifrael is pronounced the only Savi-
our ; and the fame is pronounced of Chrif in
the 12th Verfe of the 4th Chapter of zhe Aéts
of the Apoftles, where it is faid of him, nesther
is there Salvation in any other, for there is none
other Name under Heaven given among Men,
whereby we muft be faved. |

From the Texts which I have here quoted,
the fame Things appear predicated of God arid
Chrift ; agreeable to which Chriff often declares
in the new Teftament that the Father and he
are one.

" As our Saviour faid no Man can ferve two
Matfters, fo juftly may it be faid, that no Man
can ferve two Gods, or believe in two Gods =
they therefore who expect Salvation thro Chrif?
have all the Reafon that can be to believe that
the only wife God, the everlafting Father, came
down from his {piritual ‘Throne, and, in Full-
nefs of Time, became the Seed of the Virgin,
antd appeared as a mortal Man, like to us, Sin
cxcepted, that he might enter into Death, and,
by Virtue of his everlafting fpiritual Word, or
almighty Decree, quicken and revive the fame
pure Spirit and Body in a far more tranfcendefnt
Candition than before he dyed while he was on
Earth: he likewife afcended into Hedven to be
Judge both of the quick and the dead ; and hefe-
by he performed the Work of our Redemption.: -

' : ARTICLE
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ARTICLE VL

Hher CHRIST dyed GoD dyed :
"ENocH, MosEs, and ELIAs,
awere taken up into Heaven, and left
with- deputed Power there, while God
was performing the Work of Redemp-

tion bere onr Earth.

\J OU fay, if God dyed, there was an Effelt
produced by fome Caufé, when, at the fame
Time, no Caufé can be found equal. to that Effect ;
therefore God could not dy. You likewife after-
wards fay, that Power canmot exift at all with-
out its Subject; but if the Subject be defiroyed, all’
Capacity of alting, &c. of which the Subjelt was
before poffeffed, or all that Power, which could be
attributed to it, muft be defiroyed alfo. You add,
that the fupreme Being cannot communicate any -
Degree of Power to any of bis Creatures, that
can leffen or fubflrait from bis own Capacity or

Power. ,

I have proved before that God and Chrif2 are
the fame ; and that Cb»f not only laid down
his Life is plain from his own Wards, but that
in him was the Power to take it up again; I
bave Power, fays he, to lay it down, and Power
o take it up again. CHRIST, beini God, did "
affuredly know that the Power of his Word,
which proceeded from him, when in Heaven,
and in the State of a Creator and Father, would__

e odices”
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produce fo great an Effe& as to raife himfelf
from the dead, after he had gene thro the Of-
fice of a Son or Redeemer, according to his
own Saying, that Heaven and Earth fhould fooner
pafs away than bis Word, till all Things were
Julfilled : {o that this Word proceeded from Fe-.
Sfus Chrift before he became incarnate, while he
was in the State of Creator and Father, at which’
"T'ime he decreed concerning what was to hap-.
pen to himfelf when in the Condition of a'Son;
for the Performance of which, the Prophet fays,
he fwore by bimfelf, becaufe there was none greater
than be: the Effe&t therefore, which you object.
to, proceeded from a Caufe than which there-
was none greater. Enoch, Mofes, and Elias, be~
ing highly favoured by Heaven, were taken. up
in a different Mangper from the Reft of Men,
to be a typical Reprefentation of the Godhead,
while God was on Earth: God invefted
them with his Power; and they being of the
Nature of God, and not of Angels, God knew
they could not err.. Had God came down in
the Fullnefs of his Glory, this Earth could not
have ftood before it ; he therefore invefted thofe
whom he had chofen for that great Work with
it: and when he humbled himfelf to them, it
was to his own Power ; for, tho his Perfon was
not in Heaven, his Power was there; and it .
was that Power which he called Father, when-. -
he fuid, Father forgive them, for they know. not -
what they do. It is as confiftent with Reafon that
Enoch, Mofes, and Elias, whom God took up

into Heaven without feeing Corruption, fhould
be
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be qualified for fo great a Truft, as that .any
other created Beings.thould : and you grant that
it is not inconfiftent with Reafon that God
fhould produce a Beingas an Inftrument not on-
ly to'inake a Warld, " but to. fupport it. The
Power with which Enoch, Mpfes, and Elas,
were invefted, being'ififinite, could hever become
finite, tho the Being pofieffed of it might, by
Virtue of the Power itfelf, change itfelf a-
while. As infinite Power cannpt dy, it wasb
that alone that Fefius Chriff did truly fay, be
Should raifé himfelf from the dead: becaufe finite
Power cannot exift without its Subje&, you un-
juftly conclude that infinite cannot : Nothing can’
be more certain than that the glorious Perfon
of the Deity may be refident in one Place, and
his Power operating in others : by the Power of
his Word fpeaking both Men and -Angels are
made; and the World ftands by his Decree a-
lone. He left his immortal Power and Glory in
the Heavens above, and brought forth himfelf a
pure Perfon here on Earth: it was the everlaft-
ing Power of Chbrzf''s divine Word, f{poken be-
fore he dyed, which raifed the God from Death
to Life again: if that God, who faid be bad
Power to lay down his Life, and Power fo take
2t up again, did not dy, and was bury’d in the
Grave, and after the decreed Time of three Days
revive again by a quickening Spirit, how can the
following Parts of Scripture be Words of Truth?
Bat, as they proceeded from the everlafting God,
the God of Truth, who cannot poffibly ly, they
are facred Truths: the Texts which I mean

| are
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ave thefe: thew wilt not leave my Soul in Hel,
neither wilt thou fitffer thine boly One fo fée Cor-
ruption—Ho fpake of the Refuurs ‘oftion ot CHRIST,
that bis Soul was not left in Hell, neithor bis Flefb
did fee Corruption. Acs, Chap. 2. Ver.27, and
31. To this End Cu R1sT both dyed, and rojé and
vevived, that be might be the Lard both of the
dead and the living. Rom. Chap. 14. Ver. 9
Fear not, Iam the Sfirft and the loft : I am be
that liveth, and was dead, and, bebold, I am a-
live for evermore, amen, and ba‘ve tbe Keys of
Hell and of Death. Rev. Chap. 1. Ver. 17, and
18. The firft and the laft, which was dead, and is
alive. Rev. Chap. 2. Ver. 8. As I have proved
that God and Chrift are the fame, and that Cbrz/l
dyed, the Inference is obvinus that God dyed in
Chrift, if you will allow thofe Scriptures to be
true on which I found my Arguments ; and as
you do not appear to difpute the Truth of them,
I muft look on thefe Proofs from Scripture as
valid.

What you fay of the fipreme Being not being
able to communicate any Degree of Power to any
of bis Creatures, that can leff'n bis own Capacity
or Power, 1s Nothmg to the Purpofc ; for we no-
where affert that the Power of God was leflét-
. cd : his Power fuftered no Diminution, but ex-
ifted always the fame.

F ARTICL E
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ARTICLE VIIL

Concerning JoiN REEVE’s a7d Lo Do-
WICK MUGGLEToN’s Commif-
Sron, avith the Words ahick God fpoke
to the former on the 3d, 4th, aud
5th, of February 1651, aith fome
Obfcrvations on them.

O U obje& to Recve’'sand Muggletor’'s Com-
miflion in thefe Words : the Opinions they
advanced are wholly inconfiffent with the Suggefts-
ons of the divine Spirit, the Spirit of Truth and
Order 3 ncither can it be made appear that they
bad any Commiffion from God as bis Propbets, be-
caufe they claimed an uncreaturely and inbuman
Authority of damning and faving whomfeever they
pleafed. o
1 hope what I have advanced alrecady is of
Force fufficient to obviate your former Objeéti-
ons: you are to ccnfider that the Do&rines
which I have afferted in the former Articles are
the Doctrines of Reeve and Muggleton, and as I
have proved them to be.confiftent with the holy
Scriptures, and as thofe Scriptures are received by
us both as divine, thefe Doétrines of Reeve and
Muggleton muft be allowed to have the Stamp of
Divinity on them, as they are confiftent with
the divinc Spirit, the Spirit of Truth and Or-
der. Thefe Dotrines contain a Manifeftation

of God in his three Difpenfations on Earth :
and
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and whoever will compare Scripture with Scrip-
ture may clearly fee that the fame Febova in
the Time of the Law was the very fame Fefits
in the Time of the Gofpel ; and that which
makes the feeming Difference between the Fa-
ther, Son, and Holy Ghoft, as if they were
three diftin&t Eflences or Perfons, 1s No-
thing but the Appearance of the high and migh-
ty God under a threefold Denomination to the
Sons of Men. Undgr the Law, before his {piri-
tual Body became Fleth, God was called ‘febo-
va, the high and mighty one of Iff-ac/, the moft
high God, a Man of War, the Lord of Hofls,
I am that I am, &c. when he became Fefies in
the Fleth he was called the only begotten Son of
God, the Mefiab, the Redeemer, Immanuel, the
Lamb of God, &¢, when the moft glorious God
had wrought our Redemption in Flefh, and was
afcended on high, to his eternal perfonal Glory
again, he was called Holy Ghoft, becaufe it is
by the Influence of his holy Spirit that we know
the Lord fefius Chrift as Father, Son, and Holy
Ghoft, were, are, and can be no other, but oue
undivided glorious Eflecnce or fpiritual perfonal
Subftance from all Eternity ; and that fame Be-
ing, as I obferved in a former Article, is a Fa-
ther by Creation, a Son by Redemption, and
Holy Ghoft by Santtification; three Titles and
one God.

What I have hitherto faid in this Article is to
thew that the Muggletonian Dorine is Scripture
Dorine: and I {hall now offer to your Confi-
derations fome Chara@eriftics of Reeve and Mug-

F 2 gleton .
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gleton being true Prophets of God: and T will
begin, as a proper Introduétion, with the Words
which God fpake to Fobn Reeve, thrce fuccef~
five Mornings together, to the Hearing of the
outward Ears: in which Words is contained the
whole of his Commiffion.

The Words which fobn Rerve declares were
fpoken to him by God three Mornings fuccef~
fively, Febr. 3d, 4th, and 5ih, 1657,

“ I have given thee Underflanding of my
“ Mind in the Scripturcs above all Men in the
“ World: look into thine own Body, there
““ fhalt thou fee the Kingdom of IHcaven and the
 Kingdom of Hell.

¢ 1 have chofen thee my laft Meflenger for a
“ oreat Work unto this bloody unbelicving
“ World, and have given thee Lodswick Mug-
¢ gleton to be thy Mouth.

“¢ 1 have put the two-edged Sword of my Spi-
¢ rit into thy Mouth, that whomfoever I pro-
“ nounced blefled through thy Mouth, he is
¢ blefled to Eternity, and whomfoever thou pro-
“ nounce curfed through thy Mouth, he is
¢ curfed to Eterrnity.

"« Again,” fays Fobn Recve, < the Lord fpake
« unto 1~e thefe Words, faying, thy Body fhall
¢ be thy Hcll, and thy Spirit {hall be thy De-
<¢ yil that fhall torment thee to Etcrnity : then,”
continues the Prophet Recve, ¢ for a Moment
« ¥ faw this Hell within me, which caufed me
< to fay, Lord, I will go where-ever thou fend-
« ¢ft me, only be with me : thefc were the
« Lord’s Words,” fays he, ¢ fpoken to me the

s -firft Morning, and my Anfwer to my God,
i ) | ¢ being
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¢ being perfe@tly awake when he {pake unto

(44

c¢

me, the Lord is my Witncfs, as I was at the
writing hercof. -
¢ The next Morning,” econtinues the Pro-

het, ¢ the Lord fpake unto me, faving, go thou
p b P - o? g
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unto Lodowick Muggleton, and with hun go
unto Thomas Turner, and he fhall bring you
unto one ‘fobn Tanee, and do thou deliver my
Meflage when thou comeft there ; and if Lo-
dowick Muggleton deny to go with thee, then
do thou from me pronounce him curfed to
Eternity : thefe Words,” fays he, < the
Lord fpake unto me the fccond Morning and
no more.

*“ The third and laft Morning”, continues he,
the Lord fpake unto me thefe Words, faying,

‘ go thou unto Lodowick Muggieton, and then

go thou unto onc fobn Robins, a Prifoner in
new Biidewell, and do thou deliver my Mef-
fage to him when thou comeft there: thefe
were the Lord’s Words,” fays Jobn Reeve,
the third and laft Morning,.
“ 'The Holy Ghoft,” continues he, ¢ beareth
Witnefs in my Spirit of the Truth of that
which I fhall write unto you, that, the firft
Words which the Lord {pake unto me, the
Words fpeaking came into my Spirit and Bo-
dy with fuch an excecding bright burning
Glory of godlike majefty, that I did not know
whether I was a mortal Man or an immortal
God, fo glorious are the Words of the immor-
tal God, that the Tongues of Mcn or Angels
can-never exprefs it !' My Body was alfo
¢ changed
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¢ changed at that Time for a Seafon in a moft
¢ dreadful Manner to behold, of which many
¢ can bear Witnefs at this Time: the Lord al-
¢ {fo opened the Underftanding of my fellow
¢« Witnefs, and made him obedient with me in
¢« the Meflages of the Lord.”

The firft Remark which I fhall now make is,
that Reeve does not claim an uncreaturely Au-~
thority of damning and faving, as you fay he
does, and on which you found an Objettion :
he could pronounce neither Bleffing nor Curfe,
but as God was pleafed to do it through his
Mouth.

Now to the Proofs of the Truth of this Com-
miflion. In thefe Words of Reeve he and Mug-

leton are faid to be favoured by God with an
Underftanding of the Scriptures above all Men :
and if their Do@&rines agree with this Declara-
tion, we have a fufficient Proof of the Truth of
the Declaration ; and I have demonfirated in the
former Articles, that thofe Do&rines of Reeve
and Muggleton are Scripture Do&rines ; from
which I conclude that they proceed from one
and the fame Spirit,

Let us now come to the Difcharge of their
Meflages to the particular Perfons to whem the
were fent : they went to Fobn Tance, who af-
firmed to them that there never was any perfo-
nal God; he likewife affirmed that God could
not be confined in the Womb of a Virgin; he
alfo faid that he could not be a God who fuffer-
ed Death, and, afterwards, was clofed in a Tomb

three Days and three Nights: he denyed that
Chrift

L)
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Chrift rofe from the dead, and his Afcenfion into
Heaven: he afferted that he had a Commifiion
from God, whom he declared to be an infinite
Spirit, without any bodily Parts or perfonal Sub-
ftance ; his Commiflion from God, he faid, was
to lead the Nation of the fews to ferufulem, to
make them thc only happy People. This fobn
Tance was the Head of the Ranters or univerfal
Redemptionifts, who are now in the World

fpeaking and writing againft the (piritual Myf-

tery of the immortal God cloathing himfelf
with Flefh in the Perfon of a Man, the Man
Fofus : after Reeve and Muggleton had been with
him, he declined, and came to an untimely
End.

The {econd Meflage on which they were fent
from God was to one Fobn Robins then in new
Prifon, to pronounce a Sentence of eternal Death
upon him for his Blafphemy againft God. This
Fohn Robins was the laft great Antichrilt or Man
of Sin, that was to fulfil what is written in the
2d Chapter of the 2d Epiftle to the Thefalon:-
ans. 'This Tfobn Robins was by many people
worfhipped as a God ; they fell upon their Faces
at his Ieet, calling him their L.ord and their
God ; and he commanded them to mention the
Name of no other God but him. This is what
Reeve and Muggleton were Witnefles of ; but, af-
ter the Sentence delivered from the Lord Fefus
by their Mouths againft that Prince of Devils in
that Age, he was conftrained to difown his af-
fumed Godhead ; and his curfed Defign came to
'a fudden Conclufion, which the Power of the

Magiftrate:

.
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Magiftrates could not accomplifh, After he hear-
ed the Sentence of Death pronounced againft
him for taking the Glory of God to himfelf, he
{pake thefe Words and no more, It is finifbed,
the Lord’s Will be done. As this Account of fobn
Robins i1s true, the Effe&t which the Sentence
had on him is another Indication of the Reality
of their Commifiion.

After the Delivery of thefe two Mefluges, they
were moved, by Virtue of their Commiflion, to
make known to fome of the Clergy and other
Preachers that they had.no Commiffion from
God to preach to the People, which fome of
them confefled to be true : and they likewife af-
fured them that, as the facred Scriptures were
uttered and written by holy Prophets, Apoftles,
and Evangclifts, who were infpired by the holy
Ghoft, fo none can interpret them but fuch as
are infpired by the fame Spirit. \

They declare from the Lord that they two
only were the laft Men that ever fhall fpeak or
write by Commiflion from the true God to the
People, whilft this World endures; and who-
ever fhall live to fee an End of this Commiflion
fhall fuddenly fce an End of this World and the
Glory thereof ; but that Day and Hour are
known only to the everlafting IFather who dwells
in Fefus Chrift bodily.

They farther declare the Form and Nature of
God, the Form and Nature of the Devil, the
Formn and Nature of Angels, and what Condi-
on Adam was in before his Fall, and how he
happencd to fall, alfo what the Glory of Hea-

ven
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ven is, and what Hell is, and their Situation to
Eternity.

At the Time when thefe two Prophets a-
rofe, there was not one in the World befides
themielves who underftood any of thofe Princi-
ples which are the Foundation of true Know-
ledge : but they were chofen by God to reveal
thofe Truths to his chofen People: and I believe
it will be allowed by many that if their Doc-
trines explain and illuftrate the Scriptures, and
open to us the Myfteries thereof, they carry the
Marks of true Prophets with them: as they
were Men, ignorant of all Languages, can it be
fuppofed they could write a Book as large as the
Bible, with Variety of Matter, and Propriety of
Language, containing a rich Difcovery of divine
"Truths, without being infpired ? Their Do&rines
are calcunlated for the Happinefs of Mankind
here, as well as hereafter ; they prohibit the Ufe
of the Sword of Steel, and forbid us not only to
hurt, but to envy, one another.

Perhaps you will object that they have writ-
ten many Things not contained in the Scrip-~
tures, and for which there is no Authority in
any preceding Writings : pray what Books had
Mofes when he wrote of the Creation of the
World? Tho Chriff and his Apoftles allude
fometimes to former prophetical Writings, yet
they fpoke by Infpiration of the eternal Spirit
only.

If after all I have faid you or any other thould
ask for farther Proofs of fobn Recve and Lodo-
wick Muggleton being truc Prophets, and of

G their
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thcir writing by Infpiration, all I can fay more

is this, if you have the Spirit of the Scriptures
no Man can deceive you.

I fhall conclude with a Prayer of the Prbphct

Reeve's.
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“ O! Lord God of heavenly Order, and not
of earthly Confufion, even for the Glory of thy
drcadful Namcfake, dcliver thy redeemed, not
only from exalting the literal Scriptures above
the holy Spirit which fpake them, but alfo
from difputing againft the Myfterioufnefs of
them ; then no Kind of natural Witchcraft,
which bears the Name of fpiritual Power,
thall have Dominion over them for ever ; but
they fhall paticntly wait for their Change by
a peacecable Dcath, or being fwallowed up of
Life, through the Appearance of our only
God and Saviour in the Air, with his migh-
ty Angels, to reward every Man according to
his Works: even fo come Lord Fefis, come
quickly, and make it manifeft, in the Sight
of Men and Angels, whether thou haft fent
us as we have declared, or not.

POST-




POSTSCRIPT.

XC USE me, Sir, if T now give
you a Summary of the Arguments
Whlch I have advanced in the feven
foregoing Articles, in Confutation of
what you have advanced againft our
Principles, by which I think T have af-
ferted them by Reafon and the Scrip-
tures.

Firft, I have demonfirated the Eter-
nity of Matter by thewing the impof-
ﬁblhty of its \Ionemﬁence, and that it
is confiftent with the Mofaic Dottrine :

I have fhewed that your Arguments, if

I may call them fuch, again(t the Eter-
G 2 nity
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nity of it are unphilofophical and con-
fufed, and fupported by no Texts of

Scripture.

Secondly, I have proved the Exif~
tence of two eternal Beings by proving
the Eternity of Matter, and fhewed that
you have fet the Subjet in a falfe Light
by calling them eternal altive Princi-
ples, which we no-where do: I have
thewed from Scripture what the Fall of
the Angel was, and how it was the Ori-
gin of Sin in our firft Parents, and to
whom the Curfe at the Fall extended,
and to whom the Promife of a future
Blefling, and thence I have fhewed who

the two Seeds are.

Thirdly, I have fhewed that God’s
being in the Form of a Man 1s no
Abridgement of his infinite Power, or
eternal Exiftence, and that what you
have advanced in Oppofition to it is
weak, and your Inferences no Way con-
clufive ; and I have proved it to be the
Doé&rine of the Scriptures.

Fourthly,
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Fourthly, I have demonfirated God
and Chrift to be one, and that he be-

~ came Flefh ; that it is evident from fre-

quent Texts in both the old and new
Teftaments I have abundantly fhewed ;
and what you advance as philofophical
Arguments againft it are Nothing to
the Purpofe, if they were really philo-
{fophical inftead of trifling ; for in this
Subjeét the Scriptures only are the Cri-
terion to fuch as believe in them and
Chrift : and T have in this Article ex-
plained the Scripture Doltrine of the
Trinity, that the three Titles are all
belonging to one Effence.

Fifthly, T havc farther proved that
Fefus Chrift was God the Creator of the
World, by comparing feveral Texts of
the old and new Teftament together,
and by fhewing, in various Inftances,
that what is predicated of one is predi-
cated of the other.

Sixthly, I have proved that when
Chrift dyed God dyed, and that what

you
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you have faid againft Exoch, Mofes, and
EJias, being taken up into Heaven, to
anfiver the End propofed, which was to
refide in Heaven while Chrift was upon
Earth, is no Confutation of that Doc-
trine.

Seventhly, and laftly, I have related
the Indications of the T'ruth of Reeve's
and Muggleton’s Commiflion, and thew-
ed that what you have afferted to the
contrary does, no Way, deftroy the
Credit of it: and now excufe me, if I
wifh that what I have done may con-
tribute to your embracing the Truth of
what is the inward Satisfaction of your
Friend and Servant

A B.

'Tbe E N D.






